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АННОТАЦИЯ 

 

Введение. Актуальность исследования концепции субъективности в творчестве И.А. Ильина 

связана с тем, что центром философской рефлексии русского мыслителя является 

антропологическая проблематика мировоззренческого характера, что созвучно с 

наработками и отечественных исследователей, и зарубежных мыслителей в связи с 

перманентными попытками преодоления наличного кризиса осмысления феномена человека 

в современном гуманитарном знании.  

Материалы и методы. Материалом исследования являются работы И.А. Ильина, связанные 

с субъективистской тематикой. Принцип историзма, конкретности, метод реконструкции, 

компаративистский метод и феноменологический подход являются той методологической 

базой, которая позволяет оптимальным образом эксплицировать разработки И.А. Ильина 

в  области субъективизма. 

Результаты исследования. В результате проведенного исследования установлено, что 

проблематика субъективности является системообразующей для философской системы 

И.А. Ильина. Модели немецкой классической философии, с точки зрения И.А. Ильина, 

обнаруживают свою противоречивость, тогда как феноменологический подход требует 

дополнения с позиций онтологического реализма. С точки зрения И.А. Ильина, личность 

обретает свою конкретность через связь с инициирующей личностью Абсолюта.  

Обсуждение и заключения. Исследование позволило осуществить экспликацию, 

конституирование и анализ концепции человеческой субъективности в творчестве 

И.А. Ильина. Своеобразие понимания субъективности в персоналистической философии 

И.А. Ильиным произведено в контексте творческой рефлексии мыслителя относительно 

воззрений Канта, Фихте, Гегеля и Гуссерля. И.А. Ильин полагает, что непротиворечивая 

модель субъекта может быть выстроена лишь с учетом всех антропологических констант, 

включая и рациональную, и духовную компоненту в их направленности к абсолютному 

Субъекту. 
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ABSTRACT 

 

Introduction. The relevance of the study of the concept of subjectivity in the work of I.A. Ilyin is 

connected with the fact that the center of the philosophical reflection of the Russian thinker is 

anthropological problems of a worldview nature, which is consonant with the developments of both 

domestic researchers and foreign thinkers in connection with permanent attempts to overcome the 

current crisis of understanding the human phenomenon in modern humanitarian knowledge. 

Materials and Methods. The research material is the work of I.A. Ilyin, related to subjectivist 

themes. The principle of historicism, concreteness, the method of reconstruction, the comparative 

method and the phenomenological approach are the methodological basis that makes it possible to 

optimally explicate the developments of I.A. Ilyin in the field of subjectivity. 

Results. It was established that the problem of subjectivity is a backbone for the philosophical 

system of I.A. Ilyin. Models of German classical philosophy from the point of view of I.A. Ilyin 

reveal their inconsistency, while the phenomenological approach requires supplementation from the 

standpoint of ontological realism. From the point of view of I.A. Ilyin, personality gains its 

concreteness through connection with the initiating personality of the Absolute. 

Discussions and Conclusions. The study allowed to carry out an explication, a constitution and an 

analysis of the concept of human subjectivity in the work of I.A. Ilyin. The originality of the 

understanding of subjectivity in the personalistic philosophy of I.A. Ilyin is made in the context of 

the thinker's creative reflection on the views of Kant, Fichte, Hegel and Husserl. I.A. Ilyin believes 

that a consistent model of the subject can be built only taking into account all anthropological 

constants, including both the rational and the spiritual components in their orientation towards the 

absolute Subject. 

 

Keywords: Ivan Aleksandrovich Ilyin, subjectivity, personalism, anthropology, consciousness, 
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Introduction 

 

Modern philosophy is characterized by methodological and substantive uncertainty about 

the most important subject for the classical philosophical tradition related to subjectivity. This state 

of affairs is a natural result of the transformation of cultural paradigms and humanistic attitudes in 

the 20th century, when the rational foundations of human behavior, social life, based on classical 

philosophy, faced the "unreasonable" First and Second World Wars, revolutionary events, thereby 

revealing the limitations of classical strategies for understanding of rationality and subjectivity. The 

recognition that subjectivity is not subjectivity in itself, that the rationality of the subject does not 
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guarantee the rationality of the objective world, has led to an interest in studying the formation of 

subjectivity itself, its foundations. 

The purpose of this article is to reconstruct the personalistic concept of subjectivity in the 

philosophy of I.A. Ilyin. To achieve this goal, it is necessary to reveal the originality of I. A. Ilyin's 

understanding of subjectivist problematic in the transcendental-phenomenological, rationalistic and 

phenomenological traditions, and then analyze his own personalistic model of subjectivity in the 

philosophy of the emigrant period of his work. 

 

Literature Review 

 

Despite the fact that the philosophical heritage of I.A. Ilyin has been studied in sufficient 

detail, the problem of subjectivity in his work largely remains for philosophical knowledge terra 

incognita. Russian and foreign researchers mainly focus on the political philosophy of the thinker.  

One of the most significant studies of personalistic subjectivity in the philosophy of I.A. 

Ilyin is the work of I.N. Sizemskaya [31]. The author notes the orientation of I. A. Ilyin on the 

interpretation of the world in its integrity and synthesis of conceptual and figurative understanding 

of it, on the way of philosophizing, which is revealed as a specific function of the mind, which is 

not just able to realize something, but also to feel, filling the content of the intellectual process with 

a real experienced objectivity. 

In the study of N.V. Borisova and A.A. Gostev “Formation of personality in the 

philosophical and psychological heritage of Ivan Aleksandrovich Ilyin” [2], the emphasis is on the 

anthropological aspects of the philosopher's creativity. The doctrine of man is reconstructed here on 

the basis of the ethical and psychoanalytic concept of "spiritual act". Reconstruction of the heritage 

of the Russian thinker is carried out in relation to the reflection of the problem of the spiritual and 

moral principle in modern psychology. 

I. A. Dudina's study “I.A. Ilyin: metaphysical foundations of human existence” [11] 

examines the main aspects of human existence in the context of identifying the metaphysical 

foundations of the world and man. 

The work of I.I. Evlampiev “I.A. Ilyin: pro et contra” [12] explores the intellectual 

biography of I.А. Ilyin, which allows to trace the evolution of the philosophical views of the 

thinker. This study is notable for its scrupulous study of the material and a high degree of 

objectivity. 

The foundations of philosophical personalistic understanding of subjectivity are presented in 

the works of A.V. Vorokhobov [4; 5; 6; 7; 8; 9], J.M. Burgos [36], J.F. Crosby [37], A. Montes 

[45], M.J. Healy and R. de S. Chervin [40]. 

The problematic associated with the understanding of subjectivity in the context of 

philosophical problems of our time is explored in the works of A. Baise [35], C. Durt [38], K. 

Kolozova [41], A. Liégeois [43], M. Rossato and W.M. Ramos [46], L. Sigl [47], J. Stewart [48], 

T.E. Feinberg and J. Mallat [39], S. Wark [49]. 

In addition, the theoretical basis of this article is the research of Russian and foreign authors 

who consider various aspects of the problem of the subject and subjectivity: S.M. Babintseva [1], 

M.F. Bykova [3], B.L. Gubman and S.A. Malinin [10], M.S. Ivanova [13], A.S. Kozyreva [23], 

A.S. Kolesnikov [24; 25], T.S. Kolomeitseva [26], S.V. Komarov [27], V.I. Molchanov [28], N.I. 

Muzofarova [29], I.V. Polozova [30], Ya.A. Slinin [32]. 
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Materials and Methods 

 

The research material is the philosophical works of I.A. Ilyin of the pre-emigrant and 

emigrant period of his life, implicitly and explicitly considering the problems of human subjectivity. 

The methodological foundations for the constitution of the tradition of subjectivity in the 

philosophical heritage of I.A. Ilyin are the principles of historicism, concreteness, as well as the 

method of reconstruction. 

At the same time, an important component of the methodology is the comparative historical 

aspect, as well as the dialectical aspect of historicism, associated with the synthesis and integrity of 

the historical and logical epistemological components. 

The method of reconstruction allows for a hypothetical reconstruction of the whole in 

accordance with the internal logic of the available fragments of the philosophical system of the 

Russian thinker. 

The phenomenological method becomes the basis for describing of various anthropological 

phenomena in the works of I.A. Ilyin, constituted by means of correlation with both the immanent 

and the transcendental spheres. 

 

Results 

 

The evolution of the philosophical ideas of I.A. Ilyin had a complex character. This 

development was influenced by the deepest changes, on the one hand, in the socio-historical plane, 

both in Russia and in Europe, and on the other hand, in the general European philosophical process 

of the late XIX - first half XX century In the development of I. A. Ilyin's philosophical ideas, there 

are two stages – pre-emigrant (before 1922), where the thinker focuses on historical and 

philosophical problems, and emigrant (1922-1954). During the period of emigration the thinker 

develops his own original philosophical teaching. Nevertheless, the theme connecting these two 

periods is the study of the problem of subjectivity. 

One of the areas of research of I.A. Ilyin of the pre-emigrant period was the philosophical 

ideas of I. Kant. In his works I.A. Ilyin seeks to overcome Kantian criticism and criticize the 

transcendental Kantian subjectivity. 

Due to the fact that the limits of knowledge, according to I. Kant, is the area of “non-

sensitive non-subjective”, and as a result “absolute” placed him within the limits of the subject. I.A. 

Ilyin examines the issues that, in his opinion, show contradictions in I. Kant's model. It is about the 

problem of sensory representations. Their material, believes I. A. Ilyin, cannot be understood 

through the activity of “the subject, because the subject is active only in creating the form, nor by 

the "activity" or causality of another, "alien" to the subject of the transcendental principle” [16, p. 

3]. Another question is the reliability of knowledge. This problem, according to I. A. Ilyin, I. Kant 

also failed to solve because it was necessary to justify the essential component of understanding the 

subject “in the same way as Kant deduced form from it” [16, p. 3]. However, I.A. Ilyin speaks 

positively about the philosophy of I. Kant, which was a revision of the existing versions of the 

knowledge of the Absolute and the search for other forms of his comprehension. 

To solve the problem of dualism in the philosophy of I. Kant, to combine an absolute 

phenomenon in itself with an absolute epistemological subject, irrational-passive matter with a 

rational-active form, according to I. A. Ilyin, tried J.G. Fichte in his teaching about the 

“transcendental method” and “Absolute Self” and G.W.F. Hegel in the teaching about the 

“dialectical method” and “Absolute idea” [16, pp.5-6]. The Russian thinker qualifies the philosophy 
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of the “early” period of J.G. Fichte's work as “anthropocentric pantheism”, which is not the same as 

atheism, because in the writings of J.G. Fichte the Absolute Self coincides with the Absolute. 

Consequently, the idea of the subject in the work of J.G. Fichte brings unity to the theory of 

knowledge. Thanks to this idea, all categories and judgments, that form the content of the theory of 

knowledge, form a system that becomes the fundamental principle of the real. 

However, I. A. Ilyin is not satisfied with the fact that in J.G. Fichte's understanding of 

subjectivity, the solution of the issue occurs without taking into account the psychological 

prerequisites and circumstances required for practical scientific activity. It is about “the essence and 

content of the cognitive States of the soul, about knowledge as a state of mind; ... without 

introspective, preliminary analysis, it is impossible to approach the "transcendental" as such, 

because it is given ... in the cohesion and diversity of mental processes” [16, p. 15]. Attention to 

“mental processes” [33, p. 15] is the basis of the desire of I.A. Ilyin to develop his own 

philosophical method in line with the phenomenology of E. Husserl. 

In the work “Schleiermacher and his "Speeches on religion"” (1912), the phenomenological 

method is defined by I.A. Ilyin as “introspective-analytical separation of essence from a 

phenomenon” [22, p. 11], or the detection and description of “evidence” experienced by the subject. 

However, for I.A. Ilyin, in the process of phenomenological description of evidence, in the first 

place is not consciousness, but the identification of spirit with the object under study. In the study 

“Hegel's Philosophy as a Teaching about the Concreteness of God and Man” (1918) the method of 

G.W.F. Hegel, designated I.A. Ilyin as phenomenological, described as cognitive-intellectual 

“penetration through the appearance of a phenomenon to its essence” [20, p. 59]. It takes into 

account the importance of subjective inner activity, which forms the nature and signification of the 

phenomenon, which is close to the Husserlian methodology. “Like an ancient hero who surrendered 

himself to the power of Fate, Ilyin's Hegel "floats in the element of the object, submissively 

surrendering to its waves", and in this absolute obedience lies a deep tragedy: denying in words the 

subjective in knowledge, Hegel actually practices penetration into the essence of the object with the 

help of intuitive knowledge ”[26, pp. 15]. The second definition is based on the recognition of the 

substantiality of the essence. I. A. Ilyin accepts precisely the objectivity of the existence of meaning 

in the subject, and not in the subject, as E. Husserl believed. That is, I.A. Ilyin also criticizes 

Hegelian phenomenology, where the cognitive and the significative are combined, the approach of 

E. Husserl, in whom reality is viewed as something derived from philosophical constructions. 

According to I. A. Ilyin, philosophical thinking begins with spiritual experience, which is 

not limited only to the constitutive activity of consciousness, but through which the ontological 

nature of the subject under study is revealed. At this stage of cognition, the subject "perceives", 

empathizes, gets used to it. By the exertion of all his cognitive faculties, he experiences a state of 

evidence. Then the subject-object identification takes place in this state. And, in the end, at the final 

stage of knowledge, a phenomenological description of the experience occurs [15, pp. 272-319]. 

Discovered in works on philosophy by J.G. Fichte contradictions I.A. Ilyin tries to solve it in 

his work “Hegel's Philosophy as a Teaching about the Concreteness of God and Man” (1918). The 

problem of subjectivity is not the main one in it, but it can be reconstructed by considering the 

specifics of I. A. Ilyin's interpretation of Hegelian philosophy. 

The thinker notes that the understanding of the subject, the process of thinking in the 

philosophy of G.W.F. Hegel differs from the philosophy that preceded him. G.V.F. Hegel identifies 

thinking and meaning, therefore, the singular as a temporary act of the individual's consciousness is 

identical with the universality of meaning; the processuality of thinking gives the “concept”, as a 

result of universal thinking, a developing character. This is how the subject becomes a substance. 
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“The universal in the single, or the single universality” [20, p. 65] - so I.A. Ilyin characterizes the 

subject. But such an interpretation of the subject, from the point of view of I.A. Ilyin, requires a 

critical revision of the Hegelian approach. Development of the problem of objectivity of meaning 

I.A. Ilyin conducts, as has been shown, in the direction of the phenomenological philosophy of E. 

Husserl. Thanks to his works, I.A. Ilyin believes, the objectivity of meaning becomes 

unquestionable, since thanks to the act of experiencing the evidence, one can penetrate through the 

phenomenon of matter to its essence. However, in G.W.F. Hegel all mental processes, including 

experience, were regarded as parts of a “logical object” that served to discern reasonableness and 

logic in them. The phenomenological approach defines I. A. Ilyin's criticism of the Hegelian model 

of subjectivity [20, p. 513]. 

In the first volume of “Hegel's Philosophy as the Doctrine of the Concreteness of God and 

Man” the philosopher examines the Hegelian act of thought, the nature of the Concept, subjectivity, 

the laws of their development. I.A. Ilyin discovers the main difference in the understanding of 

subjectivity from the tradition preceding G.W.F. Hegel in the idea of “universal”, which is 

determined by a qualitative comparison of "set and unity" [20, p.91]. The form of the “universal” is 

characteristic not only of the cognized object, but also of the cognizing mind. The “universal”, like 

thinking, is changeable, but teleological. 

I.A. Ilyin believed that G.W.F. Hegel's dialectics is a “method of the known object” [20, p. 

115], and not a method of thinking. Dialectics was discovered by G.W.F. Hegel “intuitively” in the 

nature of the known object. Consequently, G.W.F. Hegel is not a dialectician, but an “intuitionist”. 

At the same time, a distinctive feature of Hegelian philosophy, according to I. A. Ilyin, is that the 

law of “speculative concreteness” subordinates everything real. 

A critical study of the philosophy of history by G.W.F.Hegel allows the Russian thinker to 

state that the historical process is not dialectical, and the “moments” of the world spirit do not 

achieve concreteness in their development. Therefore, the impossibility of a universal union of 

peoples shows the limit of man. However, the limit of man is also the limit of God. I.A. Ilyin says 

that the movement of God towards freedom in G.W.F. Hegel becomes “the path of unconquering 

suffering” [7. p. 469]. G.W.F. Hegel was never able to overcome the contradictions between the 

Absolute and the concrete-empirical world. Hegelian philosophy, his model of the Absolute subject 

are presented by I.A. Ilyin by the “suffering’ of God, the world, and also man. Thus, I.A. Ilyin 

criticizes the rationalistic nature of Hegel's constructions and reveals their religious-mystical and 

intuitive-irrationalistic content [20, p. 498]. 

I. A. Ilyin resolves the inconsistency of the philosophical constructions of G.W.F. Hegel by 

using the concept of “religious-objective evidence” [34, p. 26]. Developing this concept, I.A. Ilyin 

says that the existence and action of the absolute in the world is “the way of conquering suffering” 

[20, p. 499]. According to G.W.F. Hegel, the basis of being is the Absolute Subject, which is known 

exclusively through speculative thinking. At the same time, most of the phenomena of human 

subjectivity are not logical, which introduces an irrational component to the Absolute. Thus, the 

production of a new model of subjectivity based on religious and objective evidence becomes one 

of the important problems of the late work of I.A. Ilyin. 

The concept of religious-objective evidence arises on the basis of different teachings of the 

thinker, namely his philosophical ideas about the “Subject”, “evidence” and “religiosity”. In the 

formation of the concept of religious-objective evidence, the adoption of Orthodoxy as the basis of 

philosophizing is revealed. I.A. Ilyin develops an irrationalistic model of subjectivity in the spirit of 

Orthodox theology. 
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The doctrine of the “Subject” emerged at a time when I.A. Ilyin critically interpreted the 

philosophy of G.W.F. Hegel. In this case, the “Subject” is identified with the “Concept”. But I.A. 

Ilyin abandoned rationalistic constructions. It is the discovery of contradictions in the philosophy of 

G.W.F. Hegel, his model of subjectivity directed the philosophical search of the Russian thinker in 

the direction of religious metaphysics. It can be assumed that it was the religious justification for 

the acceptance of the world and the formation of a person that caused the thinker's transition to 

palamist positions. 

In nature, the world of phenomena, in man, I.A. Ilyin believes, the Absolute reality is 

present with its radiation. The human spirit is determined by "the radiation and energy of the 

Highest and Perfect beginning" [19, p. 400]. Moreover, in the rays of the Absolute, man finds his 

being. The concept of the energetic presence of God in the world, of His “radiation” in the 

terminology of I.A. Ilyin, is closely associated with orthodox energetism based on the palamite 

concept. 

The synergetic principle, according to I.A. Ilyin, is characterized by the connection of the 

human “spirit’ and the “Deity’. The connection of “spirit’ is manifested in “contact”, “perception”, 

“presence”. The connection of the “Deity” is found in the “connection of the spirit with the Spirit” 

[14, p. 64]. The “energetic” unity of man with the absolute determines the outcome of the formation 

of I. A. Ilyin's religious metaphysics, while in the interpretation of the philosophy of G.W.F. 

Hegel's unity of man with the Absolute is essential. 

Participation in Telos is achieved in the philosophy of I.A. Ilyin with the help of faith and 

the experience of a certain experience of evidence. Faith here means a certain way of finding the 

meaning of existence. Faith is a necessary human need. Real faith, according to I.A. Ilyin, does not 

deny reason, but a practical reason based on individual experience. Spiritual experience needs 

reason to ensure objectivity, for purification, sobriety [14, p. 119]. The absolute Object is 

experienced. Spiritual experience determines the true existence of a particular person. I.A. Ilyin's 

statement that experience is closely connected with intuition, and with any “insight”, and with 

metaphysical reasoning, rationalistic deduction. “Contemplation”, according to I.A. Ilyin, is 

connected with all the cognitive abilities of a person. Therefore, experience is interpreted broadly 

and is not limited in understanding only to sensory experience. The idea of the experience by I.A. 

Ilyin takes on a religious character. The subject, says I. A. Ilyin, perceives the object of 

contemplation in such a way that the latter will reveal the meaning and reality inherent in it [19, 

p.385]. So I.A. Ilyin demonstrates the possibility of the identity of the subject and the object which 

becomes possible to understand the holistic spiritual anthropological aspect. The experience of 

“evidence” is the result of “objective contemplation”. Evidence here refers to the state of the subject 

in which there is an identity with the Object. True human judgment is determined by intentional 

focus on the Subject [19, p. 440]. Intentional concentration involves discovering and connecting 

with the essence of the thing being experienced. This is what I.A. Ilyin calls “the spiritual 

concentration”. This is how I.A. Ilyin's formula appears: in the beginning – to be (spiritual, 

objective with the help of contemplation), then – to act, and then to philosophize [19, p.506]. 

Religiousness, or religious subjectivity, presupposes the presence of a religious act, religious 

content, and a religious Subject. Following the phenomenological tradition, I.A. Ilyin believes that 

human subjectivity is a stream of "states" that include "contents", or, in other words, a stream of 

"contents" [14, p. 122]. Moreover, the content of a religious act and its structure are inseparable 

from each other. The content of the act, on the one hand, determines the structure of the act, but on 

the other, it itself depends on its structure. 
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 A genuine religious and spiritual act, in which a person is constituted, is impossible outside 

the Christian Church with its fullness of spiritual experience, believes I.A. Ilyin, because an 

individual is helpless and confused. Only in an ecclesiological context can a person seek advice 

from someone who "gave his religious act to his followers and thus arranged their souls" [14, 

p.132]. The religious act, according to the philosopher, is the basis of all things (including 

subjectivity). 

 

Discussions and Conclusions 

 

It can be stated that in the classical philosophy I.A. Ilyin did not find a consistent model of 

the subject that would make it possible to determine the way out of the crisis. So, in the philosophy 

of I. Kant, the subject reveals contradictions not only in the knowledge of himself and the world, 

but also of the Absolute. In the philosophy of J.G. Fichte, the subject (man) appears to be the focus 

of all being and all reality, nothing outside the subject exists, the Absolute is also derived from the 

subject. I do not agree Ilyin and ignoring I.G. Fichte of psychological factors in cognitive activity, 

as a result of which there was a need to develop his philosophical method in line with 

phenomenological philosophy. Using the phenomenological method I.A. Ilyin makes an attempt to 

penetrate the world of phenomena, things to their essence. E. Husserl's phenomenological model of 

subjectivity, where the meaning and content of things, objects is the result of the constitution of 

consciousness, and their existence in itself remains problematic, I.A. Ilyin examines from the 

standpoint of the “corrected” philosophy of G.W.F. Hegel, where the objective existence of things, 

objects, their meaning, independent of human thinking, is recognized. 

G.W.F. Hegel, according to I A. Ilyin, made a turn in thought: he transformed the 

understanding of the subject and its ontological foundations. The subject is being itself revealing 

itself in thought and through thought (Concept). In thinking and thought, the Russian thinker 

discovers not the subjective-human, but the subjective-objective, or Absolute principle. It is the 

speculative thought, the Concept, the Absolute that are the basis of the Hegelian model of 

subjectivity in the understanding of I.A. Ilyin. But G.W.F. Hegel failed in creating a philosophical 

system that accepts the empirical world. Therefore, the speculative laws of universality, 

concreteness, dialectics formulated by him turned out to be untenable. 

Ilyin's anthropological project of the period of emigration is revealed through the concept of 

religious-objective evidence, with a clear emphasis on personalistic themes. This concept of the 

thinker arises from his developments concerning the absolute “Subject”, “epistemological 

evidence” and “spirituality”. In the formation of the concept of religious-objective evidence, the 

acceptance of Orthodoxy as the basis of philosophizing is revealed, on the foundation of which I.A. 

Ilyin develops a non-rationalistic model of subjectivity in the spirit of Orthodox palamist-oriented 

religious thought. 

Communion with the ideal principle (Telos) is achieved in the philosophy of I. A. Ilyin with 

the help of faith and the experience of evidence. Through spiritual experience, the true reality of a 

particular person is formed. Spiritual experience is gained through "contemplation". The result of 

the process of moving towards the transcendent coincides with the emergence of a concrete 

personality in which there is an inner wholeness, harmony, unity with the absolute Object, the union 

of instincts and abilities, the unity of instinct with spirit, knowledge with faith. 

In the personalistic philosophy of the Russian thinker, thoughts about the freedom of man, 

his significance and the personal nature of his being are combined with the idea of the individual as 

the center of the universe. This status of a person is due to the fact that all the complexities and 
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contradictions of existence are concentrated around the individual. In the human personality, the 

heavenly and the earthly, the immanent and the transcendent are united, which determines the fate 

of the entire world. 
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